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if knowledge is an act. The arrow may not have any known
target; but when once it is discharged it is sure to hit that
person who acquires a relation with its ^asraya9.

Well, the self is 'niravayava' (partless) and as such it
can have a contact with all.

If so, it can illumine or manifest nothing. Kriya and
guna cannot have any samsarga with any object other than
their own 'asraya^ They cannotjalso have any 'samsarga'
even with their own asraya'; and in the absence of the
^samsarga9, they can bring nothing to light.  As such the
self cannot be niravayava.

Then the objector proceeds to make out" his position by
arguing that knowledge has the 'samavaya9 relation only
with the 'pradesa' (place) of the self which is conditioned
by the body. It does not have this relation with the whole
self. Then the self would be ^aavayava' and it cannot ill-
umine or manifest an object that is not immediate and
direct. Since the ^prakasa9 which has its ground in the self
has no 'samsarga' with the object, it can be said that
kriya, guna etc., do not have the /asrayatilanghana' (over-
coming or passing beyond their own asraya). There can
not be the illumination or manifestation due to the relation
with the 'anasrayatva pradesa9, for that would involve the
manifestation of everything.

But is it not a fact that an 'abhicaarakarma' (witch-
craft) has its asraya in a person from whom it proceed^
and it then proceeds to create the evil in another person
who has no relation with the former ? It appears to have
a relation with one who is not related to its 'asrayatma
pradesa\ Why can't we accept the same process here?